
FAITH  PRESBYTERIAN  CHURCH                                 October 7, 2018 
  
ORDINARY  TIME – Twentieth Sunday after Pentecost 
 
RECOLLECTING OURSELVES FOR WORSHIP 
 Music (please use this time for quiet and reflection) 
 Gong [followed by silence] 
 Call to Worship 
 Hymn – 265 (Great God, We Sing That Mighty Hand) 

Opening Prayer 
 
OUR  HUMANNESS  AND  GOD’S  GRACE 

Call to Confession 
Unison Prayer of Confession 

 
 Gracious God, in answer to the question, “How am I?” I often 
do not know.  I just feel, and do not know what the feeling is.  I 
would like to know; but more than that I seem to need to know, 
in the sense that knowing is a requirement.  I very much would 
like to rest in your carrying me in the state of not knowing, 
trusting that when the time is right what I feel will be disclosed. 
 
 Personal Prayer of Confession in Silence 
 Assurance of Pardon 
 
LISTENING  FOR  THE  WORD  OF  GOD 
 Story for the Children 
 Scripture – Mark 10:2-16 
 Prompting 
 Silence and Reflection 
 
 
 
 
 
 
 

RESPONDING  TO  THE  WORD  OF  GOD 
 Hymn – 269 (O God of Bethel, by Whose Hand) 
 Announcements 
 Minute for Mission 
 Our Gifts and Offerings 
 
   Praise God from whom all blessings flow; 
   Praise Christ all creatures here below; 
   Praise Holy Spirit, Comforter; 
   One God, Triune, whom we adore.  Amen. 
  
 The Lord’s Supper 
   Our Father in heaven, 
    hallowed be your name, 
    your kingdom come, 
    your will be done, 
     on earth as it is in heaven. 
   Give us today our daily bread. 
   Forgive us our sins 
    as we forgive those who sin against us. 
   Save us in the time of trial 
    and deliver us from evil. 
   For the kingdom, the power, and the glory are yours 
    now and forever.  Amen. 
 
GOING  OUT – to serve, to journey, to live the word 
 Charge and Benediction 
  



CALENDAR  OF  EVENTS 
TODAY   10:00  Worship and Church School 
     11:00  Coffee and Fellowship 
     11:20  Conversation 
 

Lectionary Readings from Cycle B for October 14, 2018 
Job 23:1-9, 16-17; Psalm 22:1-15; 
Hebrews 4:12-16; Mark 10:17-31; 

 
F.Y.I. 
 $33.00 has been sent to the Hunger Fund of our Presbytery.  
Most of that was in pennies. Thank you for your help.  Remember:  
“Our small change can make a Big Difference.”  Please give your 
pennies, nickels and dimes etc. to the Presbyterian Hunger Fund.  
A can on the table in the coffee room needs donations. 
 If you wish to donate money to aid in the recovery efforts for 
Hurricane Florence and Typhoon Mangkhut you may do so by 
making a check out to this church and marking the memo for 
these relief efforts. The Presbyterian Disaster Assistance account 
number is DR000194. 
 Information from the California Council of Churches on the 
November 6th ballot propositions is on the table in the coffee 
room.   
 
 
 
 
 
Ushers: Jim Plein and Jenny Goldgur. 
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Ordinary Time Following Pentecost 
 The phrase “the fullness of life” refers to the many feelings and 
thoughts that occur within us, some of which are in our awareness 
and some of which are not yet in our awareness. The phrase is used 
to describe what God is seeking to bring to us: our being able to 
experience consciously the thoughts and feelings that move 
through us and which motivate us to interact with the internal and 
external world. The phrase is intended to include any and every 
feeling and thought that moves through us, certainly the ones we 
enjoy and value, and more importantly the ones we do not. I think 
God’s idea is to connect us to our own humanity, its most elevated 
and debased elements, so that we have some acquaintance with 
what is both possible for us and available to us. 
 Why would anyone want to experience the fullness of their own 
life? I believe that mostly we don’t want the experience. We want 
to experience what we enjoy and value, and what is most elevated 
about us, but not the rest. However, having experiential knowledge 
of the sullied elements of our life is what allows us to be humane in 
the way we relate inwardly and outwardly. Knowing what is within 
us makes us less judgmental of our own and others humanity, more 
capable of things like compassion, understanding, sympathy and 
empathy, and less toxic with both ourselves and others. Knowing 
about the damaged and broken components of our life breeds 
humility and patience, and more importantly creates the possibility 
for forgiveness for ourselves and others. 
 Some things end up having great meaning when we view them 
through the lens of our being introduced to the fullness of our life, 
marriage and parenthood being two of them. In addition to what 
we think the purpose of these are, what each yield is an introduction 
to, or even an immersion in, our shadow side. Both spouses and 
children show us elements of our life we often would rather not 
know, yet once acknowledged turn out to be useful and humanizing. 
 The purpose of human life is not to experience the fullness of our 
life; the purpose of human life is to participate in the disclosing of 
life which God orchestrates, and to enjoy the aliveness which comes 
through it. The outcome of such enjoyment is the experience of the 
fullness of our life.                               [Jim Robie, 10-2-18] 
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Ordinary Time – 20th Sunday after Pentecost 
(Mark 10:2-16) 

This is one of the most misunderstood texts in the Bible, and 
because it is so misunderstood, it is also one of the most ignored. 
One of the reasons it is so misunderstood is that we read it as a 
stand-alone commentary on marriage and divorce and forget that 
the text itself, and the subject of marriage and divorce especially, 
needs to be kept in the context of the work God does to bring us 
the fullness of our own life. The most important thing is not 
whether we are married or single, remain coupled or are divorced, 
but whether we participate in the work God does to bring us the 
fullness of our own life, which includes incorporating into our 
experience of our own life the content of our personal shadow and 
our society’s shadow. Marriage is part of this work, especially the 
incorporating of our shadow, and marriage needs to be viewed not 
as an end in itself, but as a means for moving us toward a much 
more encompassing end, that of experiencing the fullness of our 
own life. 

This text does not say we should marry, nor that once married 
we should remain married. It does not say we cannot divorce. It is 
trying to alert us to the truth that certain things will occur when we 
marry, and what occurs will remain with us if we stay married or if 
we should divorce. The question “Is it lawful to divorce?” points to 
a misunderstanding as to what marriage is. The Greek word 
translated as divorce means “to free fully,” as if a person once 
married could be completely free of their spouse. Such freedom is 
true in a spatial sense, in that we can distance ourselves from them, 
but we can never be fully free of them emotionally and 
psychologically. The reason this is true lies in the nature of the 
relationship that is begun when people marry. 

Mostly our ideas about marriage are superficial. In this text I 
believe Jesus was making an effort to get people to think about 
marriage more deeply, and to consider what marriage actually is. 
To do this he takes a line from the Old Testament: “…male and 
female [God] created them…and the two become one flesh.” In our 
time we want to put the emphasis in this verse on the gender of 
the partners. However, when the Bible was written it was assumed 

that only people of different genders married, so the gender of the 
partners would not have been an issue and being male and female 
would not have been the emphasis of the text. The emphasis of the 
text would have been the phrase: “the two become one flesh.” The 
Greek word translated as “flesh” means flesh and refers literally to 
“meat stripped of skin.” However, the Greek word is also a figure of 
speech referring to “human nature, with its physical and moral 
frailties and passions.” Marriage involves becoming one flesh, which 
involves the revealing and disclosing of one another’s human 
natures, including each person’s physical, moral, emotional and 
psychological frailties and passions. Jesus is urging us to consider 
that marriage involves more than economic and social realities; that 
essentially/ultimately marriage is about relating in a particular way, 
one that includes transparency, vulnerability, talking/listening, 
sharing weaknesses and strengths, allowing someone else into our 
“space,” addressing issues of dependence and independence, 
honoring one another’s limits and capacities, etc. Through this 
relating there is an agenda at work: getting each of us connected to 
our own deepest humanity. Becoming one flesh is about intimacy 
and bonding that yields an ever-expanding revelation of the person 
we are. 

When two people marry, however consciously or unconsciously 
they do so, this bonding begins, whether the people intend it or not. 
It happens in the sense that each person begins connecting to their 
own and their spouse’s internal life behind their persona. Each 
person is emotionally and psychologically taken inside their own self 
and the other’s self, and in the process a work is initiated, that of 
getting to know oneself and one’s spouse more completely, 
especially including getting to know each person’s shadow. Once 
this connecting begins it changes the individuals involved in a 
marriage and changes their relationship itself: the relationship 
becomes more intricate and complex. Once this work has begun it 
is not something one simply walks away from in the sense that it is 
not possible to leave behind what this work discloses. Even if the 
legal state of marriage ends, the work that was begun remains and 
continues to influence us. Our “spouse” is with us forever in the 
sense that what was initiated and disclosed in our time together 



stays with us and informs us. That is why it is not possible to be 
divorced from [fully free from] someone who has been our spouse. 
If we divorce and marry again we commit adultery in the sense that 
the bonding that was begun gets diluted and/or adulterated by 
adding extraneous ingredients. This does not mean that one should 
remain married and not get a divorce. Some marriages should end 
because they are toxic; the marriage dishonors who we have 
discovered ourselves to be by being married. Nor does this mean 
we should not marry again; the bonding begun in the first marriage 
will begin again in a subsequent marriage—what gets revealed 
about us through a subsequent spouse will not be identical to what 
was revealed through a previous spouse, although what is revealed 
will be similar. I think the intention here is that we should not be 
unconscious and naive about these things; there is more going on 
in marriage than we realize, and it is important to pay attention to 
the disclosing and amalgamation underway in the depths of 
marriage. 

Mostly, however, we are too hard-hearted to pay attention to 
things like this. The word hard-hearted means “destitution of 
spiritual perception,” from a root: hard or tough + the heart [which 
in Greek refers to thoughts and feelings]. We are not attentive to 
the work of exploring how we think and feel. We get caught up in 
evaluating our thoughts and feelings in terms of whether they 
make us happy or not. Lacking perception, we do not pay attention 
to the relationship marriage is and the wholeness it is trying to 
birth. The question “Is it lawful to get a divorce?” is the wrong 
question. A better question is: “How do I encourage and support 
securing the fullness of each of our lives which the work of bonding 
is trying to bring alive in the two of us?” Whether or not we are 
able to seriously ask such a question would be a good indicator as 
to whether or not we should get married in the first place. And 
whether or not we can honestly answer this question, or even want 
to answer it, will tell us whether we should remain married, or 
should divorce. 

Lacking perception is about having a mind that is not receptive. 
Our minds are moralistic, concerned with what is right and wrong. 
Such a mind would not explore its own or another’s human nature. 

It would not be open to the sharing of human natures; it would 
evaluate those natures. Borrowing Jesus’ reference to children, and 
without romanticizing about them, we might say that the mind of a 
child is necessarily receptive and curious. Perhaps the message here 
is that to have the mind of a child is a necessity if one wishes to be 
married in the sense of becoming one flesh. With the receptive and 
curious mind of a child it is easier to consider and attend to our own 
frailties and passions, the subtleties of our own human nature, and 
the frailties, passions and subtleties of another.  If we can be less 
legalistic and more receptive when our bonding stumbles and 
appears to falter, we might be able to talk about this faltering and 
explore what caused it, and also consider what is happening 
through the stumbling. This sharing may allow another way of being 
bonded to appear. 

The thing that separates marriage as we are describing it from 
other forms of relationships is the element of commitment to the 
marriage as a way of engaging the fullness of our life. The “old” vows 
were intelligent and insightful—in marriage we agree to take 
someone as a spouse, to have and hold them for better and worse, 
for richer and poorer, in sickness and in health, until death parts us. 
Engaging the fullness of our life will ask this kind of commitment 
from both parties, and it will certainly immerse us internally in the 
polarities mentioned in the vows; perhaps it will also immerse us in 
the polarities as external realities. Apart from the commitment to 
the fullness of life for both parties, these vows can lead to all kinds 
of self-abuse and spouse-abuse and can be used to justify the 
continuation of harmful relationships that should be ended. 

In our time there are all kinds of relationships canopied under 
the label of marriage. Basically, these relationships are legitimate 
efforts to meet very real and valid financial, social and emotional 
needs. They bring their own kind of life which is valid, and their own 
rewards. Nothing written here intends to invalidate and abase these 
relationships. Not everyone is called to marriage as we have 
described it, and someone not drawn to it should not attempt it. 
People who are drawn to it are not better than others; they are just 
called to be immersed in life differently. In truth, they might be 



pitied and comforted since the journey toward the fullness of our 
own life through marriage can be stressful. 

What has been written should be seen as something on which 
we might fix our mind’s eye when thinking about relating and 
relationships. It is one of the options for relating which God offers, 
and, if we are drawn to it, it is something we would be wise to 
consider. Perhaps we need a new label for those involved in this 
endeavor, one more focused on and descriptive of the work 
involved. Rather than saying two people are “married,” which 
sounds like something achieved, we might say they are “becoming 
one flesh,” which sounds like a work in progress, which is what 
marriage always is. 

 [Jim Robie, 10-5-18, O.T. 20th after Pentecost, Cycle B, Mark 10:2-16] 


